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Yohumanah in the Odthas. — By Lawrence H. Mills, 
Professor in the University of Oxford. 

In examining the passages in which Vohumanah occurs I will 
•classify them in the following manner. First of all I will repro- 
duce those in which the words indicate the heneficent disposition 
of the Deity as his attribute ; secondly, those which treat this 
attribute as personified ; thirdly, those which express the analo- 
gous subjective quality in the accredited citizen of the Zarathush- 
trian Commonwealth ; fourthly, this characteristic as embodied 
in the individual believer (so, rather than as ' embodied in the 
entire community,' for the reason that asha was the concept gen- 
erally used to represent the Community, although it is possible 
that vohumanah may be also occasionally applied in this last 
sense). In Y. 28, 6: vohti gaidi rnananhd, daidi asd-ddo dare- 
gdyti 1 we have vohumanah the good mind as the attribute of 
God. 'Come with thy good mind and give to us asha gifts,' 
this hardly means ' come in company of Vohumanah as the Arch- 
angel,' but 'come with thy benevolence to give' is the more 
immediate idea. At Y. 31, 17: zdi ne mazdd ahurd vanheus 
fradakhstd rnananhd, the meaning as it lies before us in the text 
sways between 'be thou the enlightener of the good man v. m.,' 
or 'be thou the revealer of thy good mind.' In Y. 32, 2: a4iby6 
rnazddo ahurd sdremnd vohil rnananhd . . . paiti-mraot, Ahura 
' answers with his good mind ' evidently meaning, ' as actuated 
by his sane benevolence ' as his attribute. In Y. 32, 6 : hdtd- 
mar&nS ahurd vahistd vdistd rnananhd, it is with his divine 
attribute v. m., that is to say, with his sane benevolence that 
he knew the essential truths, holding them in memory; so in Y. 
33, 10: vohil ukhsyd rnananhd . . . tanum, the divine benevolence 
is indicated: 'cause our person to grow in prosperity through v. m.' 
So in Y. 33, 12 : dasvd ...v.m. fseratdm* (In Y. 33, 13 the per- 
sonification seems to be the more prominent phase of the idea.) 

1 All the various views of these several passages worth recording are 
to be found in text or in alternatives in my Five Zarathustrian Gat has, 
pp. 650, Leipzig, 1892-94 ; also in Vol. Ill, a Dictionary of the Gathic 
Language of the Zend Avesta, in the course of publication (section by 
section). 
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In Y. 34, 6 I now more decidedly prefer 'if ye are thus really 
endowed with justice (aSd) and with henevolence,' and I would 
so correct the passage on Asha in other parts of this Journal. 

In Y. 34, 15: mazdd at mdi . . . vaocd . . . td td vohit mananhd T 
Ahura is besought 'speak thou forth with the good mind;'' 
here without doubt, the divine characteristic is exclusively indi- 
cated ; and exclusion of the cognate ideas is not usual. -In Y. 
44, 1 we have probably 'with benevolence,' v.jimat m. So in Y. 
44, 6: taSibyd khSathrem vohil cinas mananhd. 'To these 
may'st thou** assign the kingdom through thy divine benevo- 
lence ' is better than to render 'by the help of the holy saint,' ' th& 
Citizen par eminence v. m., i. e., the Monarch.' So in Y. 45, 10 : 
hyat hdi . . . vohucd cdist mananhd, ' since with his justice and 
his supreme benevolence (good mind) he has assigned weal and 
the deathless life ' . . . . 

In Y. 46, 10, the benevolence {v. m.) might be that of Ahura 
but I think the character of the reigning government seems more 
naturally alluded to. In Y. 46, 12: at is vohti, hem aibi mdlst 
mananhd, in case we are not able to render 'yea, those he shall 
mingle with his own, holy people vdhtib mananhd} (as embodied 
in His church), and I fear this would be difficult ; then we have 
'God meeting them with his divine benevolence' (hardly 'in 
company with Vohumanah his Archangel'). 

So in Y. 46, 13: ... gaSthdo vohtl frdddt mananhd, it seems 
to be Ahura who ' furthers the settlement animated by his divine 
benevolence, his good mind.' That he would 'further them 
with his good citizen,' the ' representative good-minded man' is 
not so likely, if for no other reason, then because it was the citi- 
zen himself who was to be helped. In Y. 46, 14 ' the hymns of 
Vohumanah ' may refer to the Archangel, but see elsewhere. (In 
Y. 47, 1 : spefitd mainyd vahistdod mananhd . . ., ' with thy best 
mind (as the divine attribute) ' is especially introduced, as it is a 
strophe of divine counsels, but the rhetorical personification may 
be included.) If the one like Thee at Y. 48, 3 : thvdvds* mazdd 
vanheus khrathvd mananhd is, as in Y. 44, 1: mazdd frydi thvd- 
vds sahydt mavaitS, equivalent to ' Thyself,' we should have an 
instance of vohu mananhd as expressing the attribute of benevo- 
lence which characterises Ahura's wisdom. In Y. 49, 1 : ahyd 
vohtl aoS6 vtdd mananhd, we may say that Ahura is besought to 
• bestow (sic) the destruction of the Bendva, animated by his 
benevolence (toward his oppressed saints in their military disas- 
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ter).' Y. 49, 12 most belongs here (see below). If Y. 50, 7, c: at 
ve yaojd zevistyeng aurvatd refers to Ahura (so reading yaojd), 
then he is besought * to yoke on his mighty steeds in accordance 
with and animated by his benevolence' (so alternatively ; but see 
elsewhere). 

In Y. 50, 11 : ddtd ahheus aredat vohu manahhd, the ' Creator 
of the world, or giver of life, is besought to grant help through 
his good mind ' which immediately suggests the divine attribute. 
In Y. 51, 2: ... khsathrem khsmdkem vohU manahhd vahmdi 
ddidi savahhd, we have the undoubted action of Ahura, who is 
besought to 'bestow the possession of power istdis (animated) by 
his good mind.' In Y. 51, 7: daidi m&i . . . mazdd teuisi utay- 
iXiti manahhd vohtl sehhS, Ahura is besought to grant the eternal 
two, Health and Deathlessness (as revealed) in his doctrine 
through his divine benevolence v. m.' Perhaps vohH manahhd 
in Y; 51, 15: hyat mizhdem z . . . gard demdnS ahurd mazddo 
jasat pourvyd td ve vohil manahhd . . . savdis eivisi as the one 
by whom 'Ahura's reward is given' might possibly belong rather 
to the concept of personification ; cp. vd. 19. 3 1 (102) where 'Vohu- 
manah arises before the throne.' But where 'giving ' is the main 
thought to be qualified, there the 'benevolence' is peculiarly promi- 
nent. In Y. 51, 21 : vohu khsathrem manahhd mazddo daddt 
ahurd, Ahura is literally asked 'to grant the kingdom through 
his benevolence ' not, of course, ' by means of the good citizen,' 
not even though the citizen meant was the good-minded man par 
eminence, since it is the citizen who is to be the recipient of the 
benefit. 

Vohumanah as the personification of the Divine Attribute. 1 

As to this see Y. 28, 3, 5, 8(?), 10(?).. 

In the asha section Y. 29, vohu manah occurs only three 
times. In Y. 29, 11 : kudd asem vohucd mand khsathremcd . . . 
when or ' whence ' were asha v. m. and kh. hastening together . . . 
with v. m. and kh? the terms designate the personified attribute. 
In Y. 30, 1 : ... staotdcd ahurdl yesn(i)ydcd vahheuS manahhd, 
the words ' yasnas of Vohumanah ' refer to the person or personi- 
fication ; so in Y. 30, 7 : ahmdicd khsathrd jasat manahhd vohil 
asdod . . ., an advent of some divine power is announced ; he 
•comes ' with Khshathra and Vohumanah ', well possibly, though 



1 Later called the amesha spenta. 
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not certainly, as personified (if it be Ahura who ' came ' or of 
whom it is besought ' let him come,' then ' with his benevolence ' 
would be indicated). The ' good abode ' (objectivised amenity) 
of the Good Mind at Y. 30, 10 : at dsiStd yaozantS d husitdis 
vanheuS mananhd, carries with it the same concept of personifi- 
cation. In Y. 31, 6: mazddi avat khSathrem hyat hdi voha 
vakhsat mananhd, ' let the kingdom (khshathra) be to Mazda 
such as may flourish through the instrumentality of the guardian 
spirit the personified Benevolence.' So in Y. 32, 4 : vakMeMi 
daSvd-zustd vanheus stzhdyamnd mananhd: on account of the 
following Ahurahyd and of Ashdatca the 'evil man' is perhaps 
better understood as 'deserted by the Archangel V. M.' than 'by 
the human believer.' That ' good men would leave him ' is a little 
too commonplace here. So in Y. 32, 15 : t6i dbyd bairydonti 
vanheuS d demdng mananhd, we have : let the chiefs be ' borne by 
the two (Weal and Deathlessness) to the home of the Good Mind 
(as the personified attribute).' Then comes in the valuable Y. 33, 
11: ye sevistd* ahurd mazddoscd . . . manascd voMt, . . . where 
personification is so pronounced as to give occasion for the 
expressions 'hear ' and ' come.' 

In the next verse, Y. 33, 12, the personification' (in the socia- 
tive) is not our first impression. 

In Y. 33, 13 we have the ' ashi of Vohumanah'' more prob- 
ably the ' blest-reward given by v. m.' as the personification. So 
at Y. 34, 3 : gaSthdo . . . ydo v. thraoStd mananhd, V. M. is the 
Archangel. (As to Y. 34, 5, we cannot be so sure that the com- 
poser wishes to be ' God's own together with the personified 
Archangel(?) ' which seems strained. Also in Y. 34, 6 it is 
doubtful whether we have the person in ' if ye are really thus, O 
Asha and with the Good Mind'; better as elsewhere : 'if ye are 
really endowed with justice and benevolence.') But in Y. 34, It 
vanheus vaidend mananho I think ' known of the Good Mind 
(as the Archangelic person),' or 'knowing his lore' is the best 
rendering; 'known of good men ' seems more doubtful. 

We may say the same perhaps of ' the far-abiding Vohumanah 
in Y. 34, 8 : ydi ndit asem mainyafitd a&ibyd dUire vohti, a» 
mand (yet see the alternative 'the estranged church member'). 
So in Y. 34, 11 : vanheus khSathrd mananhd, the Archangel 
seems in so far to possess personality, as to be endowed with the 
Kingly Power. Yet many would stoutly claim that vohumanah 
here represents the disciple. 
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But the ' paths of vohumanah ' in Y. 34, 12: stsd ndo aid 
pathd vanheuS h'aSteng mananhd, may better be those of the 
good minded (man). So also of 'his way' in Y. 34, 13 : tern, 
advdnem ahurd yem mdi mraoS vanheus mananhd. So in Y. 34, 
14: v. syaothnd m. of 'his actions'; in all these occurrences the 
* good disciple ' may be meant. In Y. 43, 2 : v. mdydo, m., the 
wonderful truths ' of the Good Mind ' may well imply per- 
sonification. So perhaps 'the might of the Good Mind' (Y. 43, 
4) : v. haze jimat m., implies at least a poetical personification 
(but the meaning 'might of the good men ' also suggests itself). 
In Y. 43, 6 : jasd m. . . . v. m., where Ahura ' comes with Vohu- 
manah,' i. e. ' with the Good Mind ' (associative), the terms pos- 
sibly express the personification, yet the attribute lies very near. 
So in Y. 44, 1 (as to which see above), ' that he may come with 
Vohumanah' seems hardly so probable as 'that he (?) may come 
" auspiciously." ' 

In Y. 44, 9, ' dwelling in the same abode with Vohumanah ' 
implies of course poetical personification, but it may refer ' to 
the saint.' In Y. 46, 7 : anyem thvahmdt dthrascd mananhascd, 
' Whom have I but thee and thy mind ' (referring probably to 
Vohumanah), implies the personification of the latter. (In Y. 
46, 10: vohH khSathrem mananhd, 'the realm'; some might say, 
'the land ' with Vohumanah, might imply the idea of the 
' Archangel,' but the government ' by the good man ' seems more 

natural. In Y. 47, 1 : vahiStdcd m ahmdi dan . . , mazddo 

. . . the personality of the Archangel is only rhetorically, if at all, 
intentionally expressed : the significance of the subjective mean- 
ing (attribute) is strongly present.) 

In Y. 48, 6 : hd . . . ddt teviSim v. m. *berekhdh@(= -ydm.*) 
(so reading), ' the blessed and continuous might of Vohumanah ' 
(see Gathas, pp. 292, 572), may well imply the person of the 
Archangel ; but see elsewhere. *f is false ; yd, lost nasalization. 

In Y. 48, 7 : ydi d v. m. didraghzhddvS* (so, not ' °dnyf, which 
is no rational reading), ' ye who desire to hold fast by the Good 
Mind,' or ' to abide by him,' shows the concept of personification 
as our more immediate impression, so perhaps in Y. 48, 9, v. 
vafus m. 

(In Y. 49, 3 : td v. save izydi m., 'I seek for the protecting 
headship of Vohumanah,' hardly belongs here.) 

In 49, 5 : ye daSndm v. sdrstd m., ' the protector of the faith 
may act either through a good mind as inspired within himself 
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by the Deity,' or ' with the help of the subdeity Vohumanah.' 
(Whether in Y. 49, 12 : Teat tdi . . . avanhd Z., hat tdi v.m., the 
instrumental refers more immediately to the Archangel or to the 
attribute is doubtful. ' Hast thou, O Ahura, help for Z. (thou, 
O Ahura, acting) with thy divine benevolence,' this seems the 
most natural; see Ahura below. We can hardly make out a 
case for an instr. (for nominative) with subject understood (inher- 
ent as it were) ' thou-with-good-mind ' (this as all included within 
the two words V. M. in the instr. case; see Gathas, p. 322, for 
alternative). 

In Y. 50, 1 : he me nd . . . anyd . . . v. m. we have the per- 
sonification in a full form (of course), ' whom have I as deliverer 
but the Best Mind.' (Not so certainly by any means in Y. 50, 4, 
possibly : 'Thus praising I will sacrifice to you with Asha and 
the Best Mind.' But see elsewhere where 'with the ritual and 
the best intention ' is suggested.) In Y. 51, 16 the metric 'feet of 
the Good Mind ' may possibly mean more immediately of the 
good man, par-eminence ' the prophet ;' but it is impossible to 
shut out the thought of ' the Archangel.' The kingdom of the 
Good Mind as the personified attribute at Y. 51, 18, is certainly 
more natural than the ' government of benevolence ' (in the 
abstract); but if the good mind here referred to the 'good- 
minded Citizen par-eminence, the Head of the State,' the inter- 
pretation would look very natural ; see below, p. 75 f. In Y. 
51, 20: tat ve ne hazaosdonhd vispdonhd daidydi savd asem 
vohti mananhd . . . the concept of the personified attribute is, of 
course the immediate subject. In Y. 53, 3: v. paitydstem (so 
reading) in. we have an interesting uncertainty; each of the three 
or four related ideas is possible ' the support of the Good Mind 
might at first sight seem more definitely personal, in reference to 
' man.' ' May Ahura give thee (thy bridegroom) the (to thee) 
good-minded-one (par-eminence) as the help of a good man ;' see 
' Asha ' following, and we may also well (?) say : ' as a support of 
thy good mind within thee'; or 'of the law of God's benevolence 
(which sustains thine entire life'). But 'as the servant of the 
personified attribute ' is probable on account of the following and 
' of Mazda,' related ideas. But in Y. 53, 4, . . . m. v. h'envat 
hanhus . . . ' the bright ' (or ' beatifying ') blessing of the Good 
Mind ' would more naturally recall to most of us first of all the 
Archangel or subdeity). 
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Vohumanah as the approved mental disposition of the orthodox citizen. 

In Y. 28, 2 : ye vdo mazdd ahurd pairi-jasdi vohil manahhd, 
* I will compass (your altar) with a good mind ' refers to a devout 
disposition in the worshipper. In Y. 28, 4 : ye ruvdnern (so) meft, 
gair€ vohil dad§ hathrd mananhd, ' I . . . will devote my mind 
to . . . watchfulness, (to praise, or to the Mount (-tm* of Heaven)) 
ever with a good mind ' refers to a devotional frame. In Y. 30, 2 
. . . vahistd doaSnatd sited mananhd . . . ' behold the flames with 
the best disposition of mind,' refers to the same. (In Y. 30, 10, . . . 
4 husitdis vanheus mananhd . . . , ' in the good abode (the par- 
ticularised amenity) of a good mind,' as meaning ' where mental 
goodness reigns ' is only the included idea (see above)). In Y. 31, 
4 : . . . vahistd isasd mananhd . . . , ' I will pray with the best 
mind,' needs no explanation. In Y. 31, 5 : vtdvS* vohH mananhd 
. . . 'for my knowing with a good mind' is also clear. In Y. 32, 
1 1 : ydi vahistdt ashdund m., rdresydn mananhd, ' who keep back 
the saints from the best mind ' refers most probably to subjective 
characteristics, yet some might prefer 'from the company of the 
faithful.' So in Y. 32, 12, ' who keep men by their doctrine from 
the best deed ' refers to personal religious characteristics. 

(It would, therefore, be forced at Y. 32, 1 1 , to say ' who keep men 
back from association with the good-minded man', 'tempting 
them to bad company'.) In Y. 33, 7 : dar(e)satcd asd vohH 
mananhd yd sruvS (so) pare magdund, ' let him see how I am lis- 
tened to with fidelity, and with vohil mananhd,' that is to say, ' with 
a good disposition of mind.' In Y. 33, 8 : ... yd v. syavdi m., 
' that with good mind I may approach to further them,' refers to 
the mental attitude of the worshipper. In Y. 33, 9: vahistd 
baretU mananhd, 'let (one(?)) bear on . . . with the best mind' 
refers to the mental disposition. 

In Y. 34, 5: vohil m. thrdydidydi drigUm yHSmdkem, 'with 
Asha and vohumanah to nurture your poor,' refers to the same. 
In Y. 34, 10 : ahyd v. m. syaothnd, refers to the general tone of 
benevolence in the Religion. In Y. 43, 1 we can hardly render 
'riches, blest rewards, the preservation of our chieftain's life '; 
this last for the ' life of the good mind.' A more obvious idea 
would be, 'the life of the good-minded saint'; but why not 
*of a good disposition'? (In Y. 43, 7, 9, 11, 13, 15: hyat md v. 
pairi-jasat m. ' that he may come to me endowed with the good 
mind,' so read, may well refer to the subjective characteristic ; 
but many would prefer (with me at present) to say 'that he 
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may come to me in company with the good man,' i. e. that the 
ally (Sraosha) might come with the representative citizen (see 
the place also treated elsewhere, especially in my new edition.)) 

So in Y. 44, 1 : yathd rie d vohitjimat m., 'that he character- 
istically endowed with the good mind may come to us,' would be 
better than if the words were taken merely to qualify the mental 
disposition of a human 'approacher' at the given moment. 

In Y. 44, 8 we have ydcd v. uhhdhd frail mananhd, ' the 
hymns which I asked-for with a good intention of mind.' In Y. 
44, 16 : athdi vokti sraosd jatUU mananhd, one would say at first 
sight that we have 'then come the obedient with good disposition, 
to him to whomsoever . . .' referring to the immediate disposition 
of the one expected to approach (yet compare Y. 43, 7, 9, etc., 
above. We might decide on 'then come the loyal ally with the 
good citizen.') In Y. 45, 6 : yehyd vahmS vohdfrasi mananhd, 
1 in praise of whom I asked questions (as in Y. 44) with a good 
intention ' is sufficiently plain. 

In Y. 46, 3 : kaSibyd Uthdi v. jimat mananhd, ' to whom for 
aid shall he endowed with the good disposition come ' is of course 
better than 'in company with the good man.' In Y. 46, 9. e.: 
isefiti md td tdi v. m., ' that they may seek as mine from thee with 
good disposition of mind ' is better than ' in company with the 
orthodox saint ' (see Gathas for alternative). 

So in Y. 46, 10 ... : astm asdl v. khSathrern mananhd . . ., 
'an ashi to asha-' (see elsewhere), that is to say 'a reward to a 
servant of the community,' and ' the sovereign power with a good 
disposition' is the. natural rendering; ('in company with the 
good-minded one as a typical saint,' would be forced (' by him * 
would be possible). (Not so surely in Y 46, 14 : teng zbayd 
vanheus ukhdhdis mananhd, 'with the hymns of a good and 
devout disposition ' would be a little too ' searching ' to be nat- 
ural here ; but ' with the hymns devoted to tho Archangel,' and 
'with the hymns of the individual believer,' the 'inspired JRsAi' 
are each possible.) 

In Y. 46, 18 : mahydo istdis v. cdisem mananhd, 'I impart or 
" assign "... of my wealth with a good mind ' needs no com- 
ment. 

In Y. 48, 12 : ydi khSnilm v. mananhd haedontS, 'who prose- 
cute thy worship with a good disposition of mind ' seems natural 
enough. Some would hold Y. 49, 2 e.: naidd v. mazdd frastd 
mananhd ... to mean ' nor has he asked questions with sin- 
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cerity,' but ' nor has he taken counsel with the good man ' is more 
striking. 

In Y. 49, 5 : ye da^nSm v. sdrstd mananhd, we may well have 
(among the other views) ' who has guarded the Faith with a 
good disposition of mind,' see the alternatives elsewhere (but 
hardly here 'in company with either Vohumanah, the Archangel,' 
or ' " in company with " the good citizen '). 

In Y. 50, 4: atvdo yazdi stavas mazdd ahurd . . . vahiStdcd m., 
we have 'so would I worship with asha, the ritual, and with 
vahistd mananhd, the best disposition.' 

In Y. 50, 6 : . . . mahyd rdzerlg v. sdhit mananhd . . . ' may he 
proclaim my decrees with a good disposition of mind ' is the 
natural rendering. 

In Y. 50, 7 : at ve yaojd . . . ugreng v. mananhd (if the first 
person is preferred as expressed by yaojd), we have ' with a good 
disposition of mind.' (If the 2d sg. imperative is present, the 
passage belongs above under vohumanah as the divine attribute; 
see above). 

'The good mind' as the ' gcod man' in whom the ' good mind ' rules as 
the spiritual law of his being; and this as a quasi technical expres- 
sion for the orthodox citizen. 

In Y. 28, 1 : v. m. should be taken in this sense. 

In Y. 28, 7 : vanheus dyaptd m., should refer to 'the attained 
prizes of the good-minded ' (see below) ; (but many would prefer 
'the prizes' offered by the Archangel). 

In Y. 28, 8 : yaSlbyascd it rdonhahhdi vispdi yav$ v. mananhd, 
' for all the ages of the Good Mind,' seems to me to give, as its 
first impression the idea, of the •' dispensation,' or ' continued 
existence of the ' church ' much in that same sense present when 
the term 'asAa' refers to the 'holy community.' 

So in Y. 28, 11: ye dis asem nipdonhS manascd vohtl yavaS- 
tditS, the 'good mind' represents the 'good man' in his citizen- 
ship in the Holy State, for the prophet is 'appointed (set) to pre- 
lect him.' (' To protect the law ' is an idea more familiar to us, 
but hardly the first impression which an expert would get from 
the passage.) 

(In Y. 30, 10, which is elsewhere touched upon, the 'good 
mind ' would not so immediately refer to the 'good -minded man.') 

One might hesitate at Y. 31, 6 : mazddi avat khsathrem hyat 
hdi vohtl vakhsat mananhd, for an abstract term in the instru- 
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mental case makes it doubtful that the human subject could be 
indicated in the passage. The instrumental case naturally sug- 
gests cooperation in the form of 'help,' whereas the faithful dis- 
ciple is everywhere before us as the typical supplicator for help 
and its conditional recipient. But at Y. 31, 7, the personality 
v. m. as the good man is in evidence; and it is also possible at Y. 
31, 8, 31, 10 and 31, 17 : but see also the others cited below. 

At Y. 31, 21 : mazddo daddt ahurd . . . vanheuS vazdvare 
mananhd, we again prefer the ' good citizen.' 

(In Y. 32, 4, elsewhere more fully touched upon ' departing 
from the good mind ' might refer to the ' good-minded man ' 
(departing from the company of the faithful : but this is not 
preferred)). 

In Y. 32, 15, ' the abode of the good-minded saint' does not 
seem to be exclusively the meaning, or the most immediate one, 
while in Y. 33, 7, ' the good-minded citizen ' is only remotely pos- 
sible ; 'let one see how I am listened to by the individual citizen (?) 
(vohtf, mananhd), and by the congregation (? asd) '; better as 
elsewhere (see above). In Y. 33, 13, and in Y. 34, 8, 'the 
faithful ' is only a possible rendering (see under the Personi- 
fication). But in Y. 34, 12, 'the paths of the good mind,' refer 
as much to the ' good-minded man ' as to the Archangel who 
points out the way. So in Y. 34, 13, 'the way of the good- 
minded man ' is more naturally meant. 

In Y. 43, 1 : rdyd asts vanheus gayem* (not gaSm, that word 
is impossible) mananhd, I can well imagine some writers (who 
might wish to push realism to the extreme) rendering ' (give me) 
the life of the good mind,' that is to say, 'preserve to me the life 
of our venerated chief.' Yet this would seem much strained in 
such a piece as Y. 43. But in the recurring passages Y. 43, 7, 
9, 13, 15, ' when . . . came to me with the good mind,' we might 
well understand 'Sraosha' (from strophe 12), as the especially 
'obedient ' disciple, the ' harmonized ally ' coming ' with the ortho- 
dox citizen' v. m. for he, the subject, whoever he may have been, 
came (or ' was to come ') as a ' person,' and asked a question. Or 
this v. mananhd may be an instrumental with an inherent nom- 
inative 'when the-one-endowed with the good mind came to me.' 

In Y. 44, 4 : kasnd vanheuS mazdd ddmis mananhd, vohu- 
manah, as I now hold, is obviously used to represent the good- 
minded human being as the principal object in the creation (with 
the earth, sky, river's, trees, winds and clouds, mentioned in the 
apex of the immediate connection). 
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In Y. 44, 9 : hademdi aid vohucd syas mananhd, the idea of 
the ' good-minded man ' is subordinate to that of the divine Per- 
sonification ('dwelling with asha' (as the community) and with 
t. m. (as the individual saint) would seem far-fetched. But in Y. 
44, 1 3, the frasyd vanheus cdkhnare mananhd, the idea of the 
faithful may well be present, ' nor have they loved the inquiries 
and counsels of the good-minded man.' 

In Y. 44, 16 : at hdi voh-A sraosd janM mananhd, ' let Sraosha 
come with Vohumanah' may mean (as in Y. 43, 7, 9, etc.), 'let 
the loyal ally (the especially heedful or obedient one) come with 
the regular citizen' (see above). 

In Y. 45, 4 : ptarem vanheus var(e)zayantd mananhd, ' the 
father of the toiling good mind ' refers to the ' good-minded 
citizen.' In Y. 45, 9, I think we have ' from, the nobility of the 
good-minded one.' 

In Y. 46, 2 : dkksd vanheus asd istim m., ' reveal the riches 
of the good mind ' had better be rendered ' of the good-minded 
man '; so also if ' hear the prayer of the good-minded ' is preferred. 
The subjective abstract might be present, ' the riches of a good 
mind '(?),' the prayer of a good mind'; but the more realistic 
concept is always to be chosen where it is at all possible. 

In Y. 46, 16 : yathrd vanheus mananhd istd khsathrem (so 
here preferred; (' khsathrd' in the Gathas, p. 268)) the good- 
minded person is possible (reading khsathrem) ' where the 
kingdom is in the possession of the good man' (not, if we accept 
khsathrd). 

In Y .47, 2 : hizvd ukhdhdis vanheus . . . mananhd, 'from the 
tongue of the good-minded saint' is meant (some particularly emi- 
nent individual Rshi, among the group of representatives). 

In Y. 48, 6 : hd . . , ddt tevisim vanheus mananhd, the ' con- 
tinuous strength of the good-minded saint ' may be the meaning. 

(In Y. 48, 8, the 'grace of the good-mind' might be meant 
' equalling the good-minded (man) '; but as the princely prophet 
is mentioned as the ' recipient ' in the next line we should under- 
stand an especial saintly person or the Archangel.) 

In Y. 48, 11: keng d v. jirnat mananhd cist is, 'the cisti (saga- 
city) of a good-minded man (some preeminent military chief) 
might be meant ; but (' cisti inspired by) the Archangel ' seems 
on the whole better just here. 

In Y. 49, 2 : naSdd v. . . . frastd mananhd, we may have 'nor 
had he questioned (held counsel) with the good man ' (if so, it 
refers emphatically to some one of the princely group). 
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In Y. 49, 3 : td vanheuS save izydi mananhd . . . ' therefore I 
will seek the sheltering-authority of the good-minded (one, the 
representative saint or priestly prince) ' might stand.. 

In Y. 49, 10 : tat cci thvahmi dddm nipdonhg mand vohd 
urunascd asdunSm, we have the signal case for the Gathas, 
where vohumanah occurs in antithesis with ' the souls of saints ' ; 
that is to say ' the good man now living and the souls of the 
saintly departed.' 

In Y. 49, 12, it would be strained to say 'what help is there 
to Thee from the congregation (ashd) and from the good man ' 
vohu mananhd. 

In Y. 50, 9 : aid vanheuS syaothndiS mananhd, we have ' with 
ritual and deeds (ceremonies?, but see the Ved.) of the good- 
minded man.' 

In Y. 51, 3: hizvd uhhdhdiS vanheuS mananhd, 'hymns(?) from 
the tongue of the good-minded (man, some eminent princely 
priest),' is the immediate idea intended by the composer to be 
conveyed. 

In Y. 51, 11 : he vd vanheus mananhd acistd magdi eresvd . . . ? 
we should first say ' who hath cared for the maga of the good 
man, the leading saint'; but the Archangel is likewise suggested. 

In Y. 51, 16 : vanheuS padebtS mananhd, possibly ' with the 
metric feet of the saintly prophet (vohumanah),' but 'of the 
Archangel' would not be bad (metres used in chanting hymns 
addressed to him, see above). 

(In Y. 51, 18: hhSathrem mananhd vanheuS vtdd, 'the Realm 
of the good mind ' may well have been understood as ' of the 
good man,' referring to the orthodox monarch as the Head of 
the spiritual State (but see above). As to Y. 53, 4 : see above ; 
the ' glorious blessing of Vohumanah,' rather than ' of the good- 
minded princely citizen ' is our first thought.) 

In Y. 53, 5 : abyastd ahum ye vanheus mananhd . . . ' strive 
after the life of the good-minded man ' is best. 

But it is hardly a secondary object with me here to bring into 
clear light that most difficult fact (before noticed) with reference 
to the use of all these terms, the fact, viz : that the meanings 
applied to them not only differ so seriously as we have seen that 
they do, but that these differing shades of this great idea of 
vohumanah follow closely and abruptly one upon the other, with 
little or no transitional modification. 
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In order to show this in an unmistakable form I will give my- 
self the laborious trouble to review some of the occurrences of 
Vohumanah no longer sifted out in logical order in view of the 
shades of ideas to which they refer, but just as they occur in the 
natural flow of the strophes. And I will ask the reader to fasten 
his attention on those strange circumstances which have made 
these venerable fragments what Darmesteter so justly called the 
* enigma ' (of oriental literature). And together with this I will 
endeavour to increase the distinctness of our recognition of the 
fact that the exegesis is sometimes uncertain. 

After scholarship has exhausted every possible source of infor- 
mation respected by any school, at times even then we cannot 
tell which one of the four related concepts was most prominently 
present in the composer's mind when he first chanted certain 
strophes. And of course my own opinions have changed as to 
various details since 1892-94, when I published the Five Zara- 
thushtrian Gathas ; and I make an especial endeavour to multiply 
the alternatives, as the only scientific procedure. 

At the outset vohumanah met us in its most familiar, but by no 
means most frequent, application as expressing more immediately 
the ' good-minded man,' the orthodox, or ' saintly,' citizen. 

In Y. 28, 1: yasd . . . v. khratHm mananhd . . ., 'I pray for the 
understanding of the good-minded (man)' we found to be most 
probably the meaning, while at the immediately following strophe 
we have the undoubted sense ' with a good disposition of mind,' 
in ' I who encompass you with a good mind ' (Y. 28, 2), and at 
the next further strophe in Y. 28, 3, we have Vohumanah as the 
Subdeity or Archangel, ' I who will praise you, Asha and Vohu- 
manah.' Here are three out of the four differing shades of mean- 
ing closely grouped with neither space nor explanatory statements 
between them at the very beginning of the first Gatha that 
meets us as they are now arranged in the MS. (not necessarily 
at all however the first in the order of original composition). 

Having decided (see above) that the words ' I who will devote 
my soul's attention to watchfulness (or ' to Heaven,' that is to 
say ' to the Mount Alborj ' (so)) would be more naturally followed 
by vohd mananhd in the sense of ' with a good disposition of mind 
in the individual worshipper (though of the humblest rank), note 
that at the closely following Y. 28, 5, the words in the accusative 
(so probably, or vocative) express the Personified Attribute again 
as the Subdeity or Archangel. While the words in the next 
further following strophe express immediately and for the first 
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time the clear conception of the Divine Attribute as a purely 
intellectual and moral concept. 

In connection with ' giving asha-gifts ' ' vohtf, mananhd with 
benevolence ' must be here the idea conveyed by the words (in 
the adverbial instrumental, and not in the sociative 'in com- 
pany with thy personified attribute vohumanah ' which would be 
impossible), while at the very next metrical lines the first form of 
the idea reappears in the words : ' give the attained prizes of the 
good-minded one' (i. e. of the good man); see the following 'to 
Vistaspa and to me.' 

And this is still further expounded into the broader idea of a 
' dispensation of good men ' (so to speak) in Y. 28, 8 (see above), 
'For all the ages of Vohumanah' must mean 'of the good- 
minded one or ones.' 

Once more at the next strophe the Archangelic personification 
presents itself with, however, the varying adjective vahista the 
best ; while at strophe Y. 28, 10, 'the laws of the Good Mind* 
probably refers to the Personification, but in a barely figurative 
sense, the section ending as it began with Vohumanah as the 
' Good-minded (citizen) the saint.' Without dwelling just here 
upon the subtle manner in which the main idea interpenetrates 
the less profound but obvious ones immediately presented, we 
cannot but express once more our wonder. The documents have 
been tested, as is known, in every way that can be devised. 
They are personal, excessively so (all is 'I,' and 'Thou,' and 
'You' in them). They express a certain emotion, sometimes sub- 
dued, but sometimes passionate ; they depict (without intending 
it) a state of public conflict as well as the doctrinal longings of a 
quasi-philosophical 1 school. They are remotely ancient and 
related to the Veda, as all things combine to show ; and yet here 
are some of the signal sentences which stood as the supporting 
columns of a religious intellectual temple (in which this strangely 
developed population passed their mental existence); and they 
are seemingly 'played with.' Four distinct, but yet closely 
related ideas expressed by them are rapidly interchanged without 
warning ! 

It certainly looks like the pedantic antic of a closely knit 
school of so-called experts, each aware within narrow limits of 
the sense intended for the identical term or terms. And yet this 

1 CL ' the laws by which at the first this world arose,' Y. 28, 11. 
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phraseology was published in a chanted hymn addressed to 
devout rustics coming in on especial occasions (yearly festivals, 
perhaps) ' from near and from afar !' Where is the parallel of 
such a state of things in a religious community? Perhaps in 
such a public as the Commonwealth in England when the rank 
and file were familiar with the great commonplaces of the old 
so-called evangelical theology, but where else ? 

In Y. 29, 7 we should more naturally say, ' whom hast thou 
endowed with a good disposition of mind who shall give forth 
these teachings to the people ' rather than ' whom hast thou in 
company with the private saint,' also rather than 'who shall do 
(this same thing) by the help of thine Archangel Vohumanah,' 
but this allusion to the good disposition of the human saint is fol- 
lowed in Y. 29, 10 (two strophes in advance) by an appeal to the 
characteristic of Benevolence in the Deity made certain by the 
verb 'give ye' in the imperative, while the words themselves 
' vohH mananhd ' are in the adverbial instrumental. 

At the very next strophe again we have the Personification 
presented in such a key as is sounded in the words ' Come Ye.' 

So in Y. 30, 1 , the yasnas to Vohumanah as the ' Archangel or 
Subdeity' is better, as we have seen, than the 'yasnas of (dative 
for genitive) the faithful worshipper,' but at the next strophe, 
Y. 30, 2, ' behold ye the flames with the best mind ' refers to the. 
mental disposition of the worshipper, and does not at all mean 
'behold the flames in company with the good believer'; while in 
Y. 30, 7, the terms refer again to the personified concept last left 
at Y. 30, 1. 

Upon this follows the interesting uncertainty in Y. 30, 10, 
where our first interpretation of the words 'in the well-disposed 
abode of vohumanah'' might mean 'in the home of the good 
man'; but see 'Vohumanah' in the lead, with the words 'of 
Asha' and 'of Mazda' following, which fixes the very valuable 
passage as a certain delineation of Heaven. We may render 
freely and metrically : 'but swiftest in the good Abode of Vohu- 
manah, Asha and Mazda hasten (or 'gather') those who are pro- 
duced (or ' are advancing ') in good fame.' * 

In Y. 31, 4, the person represented would not so naturally be 
said to pray ' in company with the private communicant vohu- 
manah'; nor 'with his help,' but as 'inspired by the best mind,' 

1 See the Five Zarathustrian Gathas at the places, p. 447. 
vol. xxi. 6 
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as either 'the Archangel' or the 'internal disposition (vohu- 
manah).' So also 'to know through the good mind' cannot mean 
'through the good man' in Y. 31, 5. 

Whether the idea 'good man' (in the next strophe, v. 31, 6) is 
somewhat included in the 'growing' (or 'increase') of God's 
Kingdom or not, is a question. His good mind as the subdeity 
cannot, however, be excluded, and would be here our first pre- 
ferred rendering. 

But in the next following strophe, Y. 31, 7, Ahura is the 
'Creator of asha the law, by which he may sustain the good 
mind.' Here the 'good-minded man (in general)' would seem to 
be alluded to, if ever. 

I was not at all so sure as to Y. 31, 8: God as the 'father of the 
faithful saint vohumanab ' is a most natural rendering, but the 
attention of the composer may have been fixed upon distinguish- 
ing Ahura from the other Immortals ; and it is here my especial 
duty to notice the multiplicity of ideas included in the singular 
terminology under discussion. 

In Y. 31, 10, the typical husbandman might very naturally be 
said to be the ' prospered of the good man Vohumanah,' but he 
was himself the 'good minded-man'; the subdeity was therefore 
here indicated. 

While in Y. 31, 17 (not far in advance), we might regard 'be 
to us the enligbtener of the good man ' as a good rendering; but 
'illustrator' or 'expounder' of Thy good mind, as 'benevolent 
■wisdom,' is also very possible, having the advantage of the literal 
meaning; yet in Y. 31, 21, in spite of all that may have pre- 
ceded, the 'good mind' positively refers to the ' good-minded 
saint.' 

In Y. 32, 2, only a few strophes distant, it would be exceed- 
ingly unnatural, that is to say ' uncritical,' for us to speak of 
' Ahura as ' guarding ' (or ' ruling ') by means of his faithful 
subject,' even when understood as the ' good-minded man (the 
king) vohumanah : so of the passage two strophes further on at 
Y. 32, 4, after ' beloved of the DaSva gods,' ' departing from the 
good mind ' would more naturally refer to the Archangel, (though 
we might still be tempted to say ' beloved of the DaSva party 
and cast out by the good citizen vohumanah '). While as a con- 
trast to either of the renderings, in Y. 32, 11 (not far off), we 
have the words 'from the best mind,' evidently used in its 
natural sense, and not in the sense of the ' good man ' because, the 
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* good man,'' 'the saint'' is already expressed emphatically in the 
immediate connection by a separate and a proper word ' ashaond.' 

While again in Y. 32, 15, the 'abode of the good mind' would 
suit very well to the idea of the ' heavenly home of the good 
man, the saint': if it were not for such passages as Y. 30, 10, 
where the saints are said to ' hasten (or to ' unite ') in the good 
abode (well-appointed amenity) of Vohumanah, Asha, each 
named with Mazda at their apex, and evidently understood as 
His Archangels in Heaven, a very different idea from the ' best 
mind' of Y. 32, 11 (four strophes before Y. 32, 15) ; so also of 
the 'streets where Ahura dwells (see below).' 

In Y. 33, 3, we should indeed very naturally render, 'let him 
who is best to the saint be in the pasture of our saintly Com- 
munity,' lit. 'of the good mind'; but we have the idea of the 

* saint ' again fully expressed in another word ' ashaoni in the 
immediate connection. The Guardian Personification is there- 
fore most prominently intended. 

So in Y. 33, 5, we should quite naturally say ' gaining long 
life in the kingdom of the good-minded typical saint (our holy 
sovereign),' but then see the following allusion to the ' paths in 
which Ahura dwells,' which rather enforces the acceptation of 
the Ameshaspend. But in Y. 33, 7, we have 'the subjective 
mental state ' as the more immediate idea conveyed. ' Let one 
see in company with the congregation " Asha," and of the indi- 
vidual believer (Vohumanah), how I am listened to ' ... is not 
at all so probable (if indeed possible), as 'let one see aright 
(asha) and with sympathetic good will' vohU mananhd ' how I 
am heard.' . . . And yet this version of vohumanah contrasts with 
that last considered in the almost immediately contiguous con- 
nection at Y. 33, 5. 

While in Y. 33, 8 : 'obtain for me' or 'make known to me ' 
(not a great difference in exegesis) then the good rites, that I 
may fulfil them inspired by thy good mind, or ' with good will ' 
is better than ' in company with the good man,' for see what fol- 
lows which is an allusion to the ' praises of Asha ' more naturally 
referring to the Personification. 

So again in Y. 33, 9. ' Let them bear the spirit of the two 
leaders to the shining home with the best-mind (the highest good 
will),' is better than ' in company with the saint or by his help.' 
'The two leaders who helped on asha' were themselves promi- 
nent representatives of vohumanah as meaning the ' typical saint,' 
and so would not expect help from one of their own number. 
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So again in Y. 33, 10, we have, 'make our bodily strength to 
increase through goodness of mind, justice and civic order,' so, 
first, but the 'guardian spirits Vohumanah, Asha and Khshathra y 
is decidedly better than the other view, ' cause our bodily life to 
prosper through the good citizen, the holy community in general, 
and the " Government " in particular.' And the recognition of the 
concept of the Personification is also decidedly better in view of 
the most significant, Y. 33, 1 1. Here these same Vohumanah, 
Asha, and Khshathra with Aramaiti are invoked and besought 'to 
come.' (Should we say 'hear me thou who art the good citizen, 
the holy community, and the government, come and cleanse and 
pardon me'; hardly. Even to report ' O Benevolence, O Sanctity, 
O Sovereign Authority, and O Holy Zeal, hear Ye m"e and cleanse * 
would be difficult as surpassing even ' the subdeity ' in its 
sublimity. The Archangels are meant ; see Ahura at the head 
of them.) 

But in Y. 33, 12, the next strophe, we have 'gifts' prayed 
for through asha, vohumanah, etc.; and this latter here means 
' the disposition of mind.' The person of the ' good citizen ' as 
represented by vohumanah is of course excluded. The 'good 
man' was the person who needed the proposed favors, and could 
in no sen*e be regarded as sharing in the act of ' gift.' Nor can 
it be said that the other great Personifications hold their own 
just here ; though we had them in such striking form in the pre^ 
ceding verse. The words should undoubtedly be rendered as 
expressing the subjective disposition of the Being invoked 'give 
me power through Thy holy zeal (dramaitl), with fidelity (aid), 
and with kindness (vohU mananhd) ? 

But in Y. 33, 13, and again the next strophe, the 'ashi'sof Vohu- 
manah refer to the Archangel Vohumanah.' They might indeed 
well mean the ' rewards of the good man,' if it were not for ' asd' 
in the last line, which once more introduces the adverbial instru- 
mental of help ; and this forbids the presence of the idea of the 
human subject in those immediate words, obliging us to refer 
them to the Higher Powers ; but in the next following and clos- 
ing strophe of the section, we might safely say that the ' prestige 
of vohumanah' was Zarath ultra's 'leadership of the citizens.' 
That he should have been said to offer the ' priority of the 
good mind' in the high subjective sense seems almost too 
hyper-spiritual as an object for offering (yet some expositors 
might well prefer it). 
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In Y. 34, 3, where ' offerings ' are spoken of for ' all the farms 
in the Realm ' which are cultivated by Vohumanah as the ' good 
citizen,' this latter rendering looks very natural. But as line a 
speaks of offerings to Asha, Vohumanah would not be so natur- 
ally used in the same breath (so to speak) in a sense not in 
analogy. Moreover the Personified Attribute as the Archangel 
is here he who ' shelters the farms.' While in contrast at the 
next but one following strophe, Y. 34, 5, the individual charac- 
teristic of the human subject is plainly indicated. The ' shelter 
of the poor (saint) ' is not spoken of as a duty to be done ' with 
the help of the community (asha),' and ' with that of the indi- 
vidual citizen (vohumanah).' These were the parties to be 
assisted, and not the means of assistance. Not even ' with Asha 
(as the Archangel) ' is to be accepted ; nor ' with the help of 
Vohumanah.' 

But the supplicator wishes for ' sovereign power, and wealth 
that he may nourish the poor community with fidelity (asha) and 
is with benevolence (vohU mananhd). While in the next strophe 
these great adverbials either qualify the activity of Ahura, and 
not, as in the previous verse, that of the speaker : 'if Ye (plural 
of majesty) are really thus, true (endowed with justice (asha) 
and benevolent (volru mananha), show me a sign in every house of 
this people (or ' in all my sojourning in this life') . . . we have 
either this, which contrasts so decidedly with personification, or 
else we have what contrasts as much with what precedes it : 'If 
ye are thus really together with Asha and Vohumanah . . . 
(Notice the impossibility of, ' if ye,' O Ahura, are thus together 
with the community (asha) and the individual saint (vohu- 
manah) . . .). 

Yet at Y 34, 8, closely following, we have 'from those who do 
not consider the law (asha) from these afar abideth Vohumanah,' 
(not perhaps so naturally ' the good-minded man will hold aloof,' 
but ' the Guardian Spirit of goodness will remain afar from him.' 

In the next following, Y. 34, 9, we have the same idea 
slightly varied ' They who abandon Devoted Zeal (dramaiti) in 
their ignorance of the good mind, Vohumanah, can hardly mean 
■* in their non-acquaintance with the good man.' The ' spirit of 
benevolence ' as the main idea of the Faith is indicated, or else 
that spirit personified. 

In Y. 34, 10, 'the deeds of the good mind ' is better understood 
as expressing the ' active side of religion ' than the conduct of the 
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'private citizen, vohumanah' (however exalted) because the 'indi- 
vidual'' is already sufficiently expressed in the term hu-kratus.. 
While in the next following strophe, Y. 34, 11, the 'government 
of the good-minded' probably refers indirectly to one of the 
saintly princes, but the grouping of all the seven names looks as 
if the 'personalities' were purposely introduced (yet see the 
words ' through these, O Mazda, art thou safe from thy foes '). 
While again in the next immediately following strophe the 
'paths trod by the good-minded man (vohumanah) ' seems to be 
decidedly the most natural view ; but our impressions may vary 
at different times. And so in Y. 34, 13, we have ' the way of the 
good-minded man (vohumanah).' Neither of the views, how- 
ever, totally excludes the alternative interpretation, which was 
'the way pointed out by the Archangel Vohumanah.' And so of 
the 'actions of the good-minded (man)' in Y. 34, 14, while in the 
next and culminating strophe this idea seems utterly impossible. 
' Tell me this with the good man ' (yohtib mananhd) is, of course,, 
nonsense, as would be also ' tell it to me with the congregation 
(ashd). , 'Tell me kindly (with good mind)' is the idea beyond 
any reasonable doubt, and ' tell me truly {ashd with truth).' 

This may suffice for the Gatha Ahunavaiti ; and it also renders 
any further close tracing of the contrasts in the other Gathas 
unnecessary. The interpretation chosen by me in each occur- 
rence may be seen above and by searching out the citations of 
the different passages the student can judge for himself how 
strangely abrupt the transition from one of these uses to the- 
others is. To any one at all aware of the extraordinary difficul- 
ties of the Gathas it is not necessary for me to say that I 
endeavour to differ here from my chosen opinions in my book of 
1892-94, just as I endeavoured in that extended work to advance 
upon those in the thirty-first volume of the Sacred Books of the 
East, 188*7. And in the third part of the Gathas, 'A Dictionary 
of the Gathic Language of the Zend Avesta,' I am as ever vary- 
ing freely, but alternatively, from previous conclusions. A con- 
vention of opinion on such an extraordinary theme can only be 
reached by labour as exhaustive as it is widespread ; and to elab- 
orate complete discussions of the entire Avesta should be nearly 
a life-time's work. 

In view of what has been said above the reader will under- 
stand the extraordinary harassments which faced me in writ- 
ing a translation of the Gathas for non-experts in 1883-87. In> 
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a new edition of SBE. XXXI, which I may be obliged * to 
undertake, I would elaborately define each occurrence of asha, 
vohumanah and the rest thus: 'all deeds done through asha 
(thy holy law),' 'the understanding of vohumanah (as thy 
good-minded saint),' etc. This is what I have done in the English 
verbatims just published. 1 The effect is heavy indeed ; but more 
complete than the compromises to which I was obliged to resort 
in 1887, such as 'the Divine Righteousness' (for asha), which I 
then thought the best mode of comprehending the various con- 
cepts in a single phrase, though even then and there I added such 
phrases as ' in thy folk ' for ' the community,' and the ' personi- 
fied righteousness ' for the Archangel. 

Oxford, Sept. 1900. 

1 See a new edition of the free metrical and verbatim translations. 
Brockhaus, 1900, also published by the Agency of the Clarendon Press 
for the United States in New York. 



